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ABSTRACT As we face multiple crises – particularly the climate crisis – the question arises as to how to
conduct politics in the shadow of disaster without sliding into authoritarianism. Indeed, the opposition
between fear and freedom is a common assumption among political theorists, and so is the close
relationship between fear and authoritarianism. This essay seeks to understand how negative emotional
experiences such as fear can be collectively addressed and used as a resource by social movements. In the
first part, I argue that malestream theoretical frameworks treat fear as pathology, failing to understand and
conceptualize the subtle interplay between so-called “negative affects”, and the political thought and
action that could take shape (and sometimes already exists) in ecological politics nowadays. The second
part draws on feminist affect studies and feminist practices of consciousness raising to sketch alternative
stories of what fearful and angry bodies can do. Throughout the article, I explore how anxiety, fear and
despair, far from leading to powerlessness and manipulation, can become indicators of our
interconnectedness, recreating and reminding us of ties and forms of belonging that have been destroyed
or forgotten. Expressed, lived, and transformed in empowering affective arrangements, they become a
resource for a new kind of collective agency, and can generate the critical thinking necessary fight against
disaster capitalism.
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“We are gathering at the Pentagon on November 17 because we fear for our lives. We
fear for the life of this planet, our Earth, and the life of our children who are our human
future” Unity Statement of the Women’s Pentagon Action
“Sadness. Fear. Anger. I think it’s impossible for anyone to understand the state of the
earth without feeling these emotions.” Donella Meadows, 1997
“I don’t want your hope; I don’t want you to be hopeful. I want you to panic, I want you
to feel the fear I feel every day.” Greta Thunberg, 2019
Ecological disasters are on the rise, and trigger emotional responses such as anger, fear
and grief. These emotions can result in political apathy, or morph into political movements of
denial or deferral.1 On the one hand, feelings of hopelessness and fear, political thinkers across
times tell us, provide fertile ground for reactionary politics, powerlessness, and manipulated
crowds.2 On the other hand, these affective states are common among climate activists.3 In fact,
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the affective implications 4 and dimensions of the ongoing climate chaos remain widely
underexplored, and we lack understandings and conceptualizations of the critical productivity
of fear. While more and more political theorists have embraced conceptions of agency as
“affected.”5 and have even reconsidered the role of negative affects for anticapitalist politics,6
fear remains an exception. What other stories are to be told about frightened bodies? This
contribution is part of the marginal but growing body of scholarship that puts forward the idea
that beyond data and macropolitical shifts, the current climate crisis has implications (and will
require organizing) on the micropolitical, affective level as well. I will argue that feminist
theories and practices can deliver key insights about affect and agency in catastrophic times.
In the first part, I argue that recognizing the ambivalence of fear and other sad passions
in political movements is an important step towards a better understanding political agency in
the age of climate chaos. As I show, many of the tools of political thinking, however, work
against the possibility of nuanced theoretical and practical concern for negative affect,
especially for fear. In the second part, I draw on feminist affect studies and practices of
consciousness raising to show that in given affective arrangements, fear and despair can open
worlds and nurture emancipatory collective agencies.

CATASTROPHIC TIMES AND POWERLESSNESS
Feeling Bad in the Anthropocene

Dealing with the affective reality of environmental politics means – amongst other
things – dealing with its negativity. As opposed to social movements that have defined political
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modernity since the late 18th century, postwar environmental movements present narratives
that mobilize in order to avoid a disaster, rather than promise a bright future.7 Accordingly,
“negative” emotions – I will get back to the precautionary quotation marks later – constitute a
major issue for individuals who deal with environmental issues daily. Of course, it would be
naïve to consider “bad feelings” as a new issue for social movements, as despair, melancholia,
anger, disillusion, or shame – although rarely thematized – have always been inherent to
political struggle.8 However, the overwhelming nature of the ongoing ecological devastation,
and the unprecedented darkening of the future that accompanies it, seem to trigger new kinds
of political powerlessness and anxiety. Climate activists and scientists have increasingly spoken
out about the difficulty of working daily with “the end of the world,” 9 climate-related
depression10 or “climate burnout.”11 While neologisms such as “ecoanxiety” or “solastalgia” 12
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provide an attempt to name this new affective reality, made of loss, powerlessness, and a
disrupted sense of continuity and belonging, the political implications of these phenomena
remain, however, undertheorized, and understudied. There seems to be a mismatch between
the lived experiences of ecological fear and other affective states linked to the ongoing disaster,
and the relative silence about them in the literature.
Now Affects, and especially, fear, are not new concepts in political theory, and political
theorists would be tempted to use existing accounts of emotions and passions in politics to
better grasp the affective dynamics of our catastrophic times. However, as I will argue, many of
the tools of political thinking work against the possibility of theoretical and practical concern
for negative affect in nowadays’ politics.

“Malestream” accounts of political fear and other sad passions

I argue that traditional malestream conceptions of fear and other negative affects in
politics impede our thinking, because they conceive them as subpolitical and pathological
phenomena, with antidemocratic consequences, rather than conceptualize the ambivalent, and
even emancipatory ways in which these affects could shape politics. While philosophers and
political thinkers have been stressing that the instrumentalization of affect is at the heart of
politics for centuries,13 affects themselves, and affective responses, have often been depicted as
biological, subpolitical reactions of passive subjects. This may be the consequence of the wider,
traditional reluctance of mainstream and “malestream” theory to acknowledge the political
nature of affects and emotions. To that regard, feminist works have often pointed out the

manifest in a feeling of dislocation; of being undermined by forces that destroy the potential for solace to be
derived from the present. In short, solastalgia is a form of homesickness one gets when one is still at ‘home’.” G.
Albrecht, “Solastalgia: A New Concept in Human Health and Identity,” Philosophy Activism Nature 3 (2005): 41–55.
Ecoanxiety has burgeoned as concept after 2015. It is described by the American Psychological Association as “a
chronic fear of environmental doom,” (APA 2017, 68) and can be traced back to Lisa Leff, “Ecology Carries Clout in
Anne Arundel,” Washington Post, 5 August 1990,
https://www.washingtonpost.com/archive/local/1990/08/05/ecology-carries-clout-in-anne-arundel/a01f0325-e1bf4f25-b180-65bc4540ef0c/.
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exclusionary logic of the “liberal dispositive of feeling,”14 which is grounded in a set of gendered,
connected and mutually reinforcing dichotomies between feeling and thinking, body and mind,
passive and active, private and public.15 The prevalence of these dichotomies, which are, in fact,
gendered hierarchies, giving higher value and prestige to what is traditionally identified as male,
has led to dismissive and pathologizing accounts of affect and those considered to be affected
in the political realm. While crowd psychology, reducing the emotional politics of movements
and emotional people to expressions of irrational and savage masses, 16 lost its influence,
labelling movements and people as “emotional” is still a way to discredit them,17 “emotionality”
being constantly assigned to othered populations, such as women or people of color, to
delegitimize their right to appear and be heard.
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This is all the more true for fear,18 which is conceived of as an unpolitical, biological
reaction, a “primal, and so to speak, subpolitical emotion” in the words of Raymond Aron.19
Biological and physiological descriptions of fear in politics go hand in hand with its
pathologization, mobilizing imaginaries of “poison,” “contagion,” and “containment.” As
Nussbaum has written recently, “fear has a strong tendency to get ahead of us, propelling us into
selfish, heedless, and antisocial actions. […] More than other emotions, fear needs careful scrutiny
and containment if it is not to turn poisonous.”20
In terms of political consequences, fear is systematically described as the breeding
ground and pillar of despotism,21 far right populism22 or authoritarianism.23 It is portrayed as an
impediment to democratic will formation: “only a fearless man can decide freely,”24 as Franz
Neumann wrote in his famous “Anxiety and Politics.” His analyses exemplify a line of argument
that is often mobilized by political theorists who study fear. The argument goes like this: when
as a group is threatened by loss of status without understanding the details of the process which
leads to its degradation, the group hopes for its deliverance from distress through egosurrender (affective identification with what Neumann calls a caesaristic leader), while anxiety
intensifies into persecutory anxiety against certain persons, who are thought to have brought
this distress into the world through a conspiracy. Anxiety is then become institutionalized
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I have in mind the distinction that is usually operated between fear and anxiety. Kierkegaard, notably, famously
wrote that fear relates to a particular object, while anxiety has no object (1844). However, I take this distinction to
be challenged by the phenomenon of climate fear: while it is a specific kind of fear, the unpredictability and scale of
climate threats is such that it could probably qualify as anxiety. One could argue it is a “liquid fear” of our global age,
characterized by insecurity, the difficulty of identifying a clear cause, and the perception of losing control (Bauman
2006).
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Hamburg: Edition Konturen, 2016).
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through terror and propaganda to maintain the leader-identification.25 In this account of fear,
which is widely shared amongst political theorists, the subject of fear is fatalistically paralyzed
or manipulated, 26 while the politics of fear are fatalistically authoritarian and racist. These
theoretical lenses, and the fear-authoritarianism nexus they mobilize, is largely echoed in
accounts of climate fear. However, I argue that this leads to a political and affective deadlock.

The fear-authoritarianism nexus in political theory

In the realm of environmental issues, philosophers and politicians have often depicted
the expression of fear related to ecological issues as manipulative doomsaying with
antidemocratic objectives: irrational, or at least leading to irrational action. 27 At best,
expressions of fear and appeals to fear have been characterized as elements in a realistic, but
ineffective rhetoric leading to apathy.28 In the same manner, tropes of “hysterical wives” and
“angry black women” have been used to delegitimize women’s claims to rights, participation,
and access to politics, and new generations of ecoactivists have been delegitimized in reference
to their age and their emotionality by the bourgeois and/or authoritarian propaganda.
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and Politics’: The Strengths and Weaknesses of Franz Neumann’s Diagnosis of a Social Pathology,” Constellations 10,
no. 2 (2003): 247–55.
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Après la fin du monde : Critique de la raison apocalyptique (Paris: Le Seuil, 2012); P. Gosselin, “The Climate
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2012); Catherine Larrere and Raphael Larrere, Le pire n’est pas certain (Premier Parallèle, 2020).
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Tellingly, Greta Thunberg’s visit to the French parliament has been analyzed as “symbol of a
country where emotion takes precedence over reason” by the country’s conservative press,
while she was declared a “hysteric.”29
To be sure, this is not only the fault of bad-faith political theorists with a desire to
pathologize negative affective states. First, conservative’s logic of defamation relies on a wide
range of strategies and rhetorical devices, most of which are – whether we like it or not –
indifferent to quarrels in political theory. Second, whether you call it the end of utopia,30 or left
melancholy, 31 narratives of apocalyptic future from the last decades have indisputably been
draining out energies that could have gone into mobilization, sometimes with depoliticizing
effects.32
One answer has been to call for “institutions promotional of joyful passions among the
masses in order for democracy to be realized,”33 or “a more joyful and empowering concept of
desire and for a political economy that foregrounds positivity, not gloom.” 34 Indeed, some
contemporary affect theorists suggest that subjects rebel out of joy and other positive feelings.35
Recent attempts to call for the “the enchantment of modern life,” 36 to theorize a “charming

29
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Press, 2002).
35

Michael Hardt et al., “A Dialogue with Michael Hardt on Revolution, Joy, and Learning to Let Go,” Educational
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Anthropocene,”37 “politics of environmental desire”38 or “politics of marvel”39 could be read that
way. However, political forces seem to be caught in an affective deadlock: on the face of it,
climate change is indisputably apocalyptic, yet we are told to be “charmed” and “marvelled,”
because making room for our fear would result in paralysis and might even strengthen racist
and reactionary politics. Indeed, people sensitive to climate issues find themselves in a
disturbing situation, where sharing information that will make their listeners react emotionally
is both desirable and proscribed.
The question arises as to how to conduct lucid politics in the shadow of disaster without
sliding into powerlessness or authoritarian politics. More precisely, the question I would like to
raise is: Once we acknowledge that our future is indeed apocalyptic and frightening, how do we theorize
and conduct politics in emancipatory ways? The narrative of fear as antidemocratic device seems
to obscure the ambivalent ways in which it shapes – or could shape – political agency. In the era
of the sixth extinction, I argue feminist thinkers’ invitation to dwell in our sad passions and
assume projects of mourning as resources for ethics and politics might help to complement and
challenge these views. In our catastrophic times, we need different a different understanding of
what frightened bodies can do.

FEAR AND EMANCIPATION: SOME FEMINIST INSIGHTS

In the foregoing section, I have defended two claims: First, the ecological devastation
has affective consequences, comprising of fear and despair. Second, the hierarchical
feeling/knowing opposition depicts those experiencing fear as powerless and manipulated.
Here I am concerned with the question: How can we envision emancipatory activism under
conditions of rising anxiety and fears? What if our loss of agency was, amongst others, a
symptom of how we conceive of agency in the first place?
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Holly Jean Buck, “On the Possibilities of a Charming Anthropocene,” Annals of the Association of American
Geographers 105, no. 2 (March 4, 2015): 369–377.
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Sud, 2020).
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Bad feelings as resource for politics

A growing body of affect theories has contested pathologizing accounts of affect, offering
new possibilities for analyzing the politics of embodied, embedded, and affected subjectivities
beyond the pathos/logos dichotomy. Drawing on Spinoza and Deleuze, many scholars
participating in the “turn to affect” have underlined that the potentialities of bodies always
include their receptive capacities, 40 putting forward visions of power and agency as BeingAffected, and as Sensitivity: “Power is not just sheer efficacy or imposition of will, but rather
involves a capacity for being affected […] it is only by ceaselessly being-affected by other finite
realities that a body continues to cohere as a reality.”41 The concept of the “power-to-be-affected”
(Deleuze), notably, opens interesting alternatives to malestream conceptions of affected bodies.
However, fear remains antithetical to reason and to democracy, even amongst those who
have contributed to establishing being affected as a central aspect of being human and engaging
in politics. Drawing on Spinoza’s famous distinction between joyful and sad affects, some
studies have contributed to freezing this distinction, celebrating the former while pathologizing
the latter as antidemocratic, inefficient and paralyzing: As an example, Hasana Sharp writes that
“fear/along with other ‘sad passions’ like hate, anxiety, and envy/undermines democratic
institutions, bringing as much harm to the state as to its constituents.”42 In a similar vein, Ericka
Tucker affirms:
Emotions like hatred, anger, fear and even hope diminish humans’ power of thinking
and acting, leading us to make worse decisions, have less reasonable ideas than if we had
emotions based on pleasure such as joy or love. Further, Spinoza insists, when our power is
diminished, and when we experience the emotions of fear and anger, we tend to be at odds with
one another.43

40
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Brian Massumi, one of the leading figures of affect studies, follows a similar logic when
he analyzes the capitalist saturation of social space by fear. "Technologies of fear", he writes,
carve "into the flesh habits, predispositions, and associated emotions—in particular, hatred—
conducive to setting social boundaries, to erecting and preserving hierarchies, to the
perpetuation of domination"44. Fear is described as " power mechanism for the perpetuation of
domination"45. These examples, which could be multiplied, describe those experiencing fear –
again – as powerless, passive, and vulnerable to manipulation. This kind of analysis reiterate
the story of fear from the point of view of the dominant. One could argue that such studies just
work with and through the different landscapes of affects as analytical tools to dismantle the
logics and power mechanisms without normative judgement about the affects themselves.
However, my claim is that in perpetually describing how frightened bodies slide into paralysis
or racism, we reproduce the fatalistic tale of the fear-authoritarianism nexus and deprive
ourselves of the tools essential for dealing with fear in political fruitful ways once it is there. The
desire of thinkers on the left to criticize and analyze the subtle mechanisms by which fear is
orchestrated by the dominants all too often leads to a neglect of how the dominated could act
upon this fear. As a matter of fact, the answer of leftist movements to political fear has often
been “we are not afraid” or “let’s make the fear change sides.”
Even though their take on fear specifically hasn’t been substantially different in terms
of described consequences,46 the queer feminist strand of affect studies provides more nuanced
conceptualizations of affected agencies – and as I argue, more useful to cope with disaster
capitalism. Indeed, the rehabilitation of the role of so said “negative” feelings and affects for
emancipatory politics has been at their heart. Sara Ahmed, notably, has provided a sharp
critique of what she calls the “affirmative turn” of Deleuzian affect thinkers, arguing that their
dichotomous thinking in terms of activity and passivity, as well as their insistence on “joy” as
only good source of true rebellion could end up reinforcing the status quo.47 As she writes, the
“assumption that good feelings are open and bad feelings are closed allows historical forms of
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injustice to disappear.”48 She invokes the figure of the feminist killjoy, the unhappy queer, and
the melancholic migrant to show how “suffer[ing] the loss of an idea of happiness through
disappointment – can even spring you into action.”49 Accordingly, she invites us “to attend to
bad feelings not in order to overcome them but to learn by how we are affected by what comes
near, which means achieving a different relationship to all our wanted and unwanted feelings
as an ethical resource.” 50 Revolutionary politics, she concludes “has to work hard to stay
proximate to unhappiness.”51 Far from being isolated in her philosophical project, Ahmed can
be situated within an entire tradition of queer and black feminists who have been thinking
(affective) vulnerability and agency alongside of one another, exploring the ambivalence, and
sometimes even the resourcefulness of anger (Audre Lorde), of shame (Probyn), of mourning
(Judith Butler), of depression (Ann Cvetjovitch), of “feeling backward” (Heather Love) and other
“ugly” feelings (Sianne Ngai).
However, it is notable that fear hasn’t undergone such a rehabilitation, despite its
contemporary ubiquity. In our catastrophic times, characterized by the spreading of
powerlessness, I argue we ought to remind all these feminist invitations to think bad feelings,
agency and emancipation together, and follow up this gesture in order to consider the critical
potential of fear. In times where the capacity of critical theories to propose emancipatory
concepts and tools is increasingly questioned, I argue that looking at the practices of past
feminist activists could also be helpful. 52 They help us envision how the negative affects
generated by our catastrophic times could morph into something else than a technology of
authoritarian governmentality. The techniques of feminist consciousness-raising in the 1970s,
and later women’s mobilizations against the military arms race, are perfect examples of an
emancipatory politics based on fear and other “sad passions.”53 Beyond essentializing visions of
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sad passions, they enable us to envision an alternative story of what mourning, angry and
frightened bodies can do.

Feeling as Knowing

Consciousness-raising groups were formed by Women’s Liberation activists to discuss
their everyday experiences of patriarchy. This moment is often recalled as a moment where the
definition of what counts as public and political shifted – “the private is political,” feminists
affirmed. While discussing the pain and struggles of their daily lives, women attending these
circles transformed issues that were considered “individual problems” into political ones. 54
Strikingly, the qualification of feelings as valid forms of knowledge, and as powerful
components of social reality was key to their politics. As the West Redstockings collective wrote,
“our politics begin with our feelings.”55 “We regard our personal experience, and our feelings
about that experience, as the basis for an analysis of our common situation.”56
This alternative epistemology was born out of a deep disapproval of the claims of
objectivity and universality made by patriarchal knowledge forms. 57 Feminists promoted a
method of inquiry that used feelings as a departing point for systemic political analysis. Given
“the enormous pressure placed on us [women] everywhere to deny our own perceptions or
feelings,” the
first task is to develop our capacity to be aware of our feelings and to pinpoint the events
or interactions to which they are valid responses. This method has taught us that we do not
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oppress ourselves and that our pain is not the result of masochism, self-hate, or inferiority, but
is a response to some behavior that was in fact designed to humiliate, hurt, and oppress us.58
These groups did not only operate a theoretical and epistemological rehabilitation of
other ways of knowing, which has been written about in feminist epistemology scholarship.
Feminists also offered a method, a new way of doing politics, in which small groups of women
would turn their negative emotions, and notably their fears, into a source of political power and
reflexivity. The transformation of pain into resistance; and the translation of what was labelled
as individual feelings into an object of serious study and political work was at the root of these
practices and laid the foundation of a new kind of political agency.
Ecofeminists such as Joanna Macy offered a similar method, which, however, focused
more on ecological issues and the military arms race, which they theorized under the name of
“despair and empowerment workshops.” The starting point, and epistemological claim,
resonates with what was advanced by the consciousness-raising groups: “Many of us, schooled
in the separation of reason from feeling, discount our deepest responses to the condition of our
world.”59 In short, during different phases of these workshops, members were first encouraged
to acknowledge and express their feelings regarding the planetary crisis, then to realize ways in
which pain could be connected with the pain of other entities or individuals; and were finally,
encouraged to make plans for the future while identifying the resources and ties they could
count on. Macy’s practices are called at once “despair work” and “work that reconnects” as they
claim that our pain for the world reveals our interconnectedness and can thus become a source
of power. “Power, far from being identified with invulnerability, requires just the opposite –
openness, vulnerability, and readiness to change.”60

Affective Communities and Collective Agency

Of course, falling prey to the discourse of the liberating power of fear or negative affect
by emphasizing only its potentialities would be a romantic theoretical move. Feeling the
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consequences of patriarchy or ecological collapse is not necessarily an easy thing, nor is it
intrinsically empowering. However, looking at these examples allows us to move from an
understanding of affect as an individual feature to the result of a specific political arrangement
and trans-individual network. A move, in other words, from dichotomous thinking in terms of
“sad” and “joyful” passions towards thinking in terms of affective arrangements: “Dynamic
formations, comprising, for instance, people, things, artefacts, spaces, discourse, behaviors and
expressions in a characteristic ‘intensive’ mode of composition […] as part of which affect is
patterned, channeled, and modulated in recurrent and repeatable ways.”61 What matters, then,
is not the kind of affects or emotion people seem to feel, but the mediations and settings that
channel and shape these affects. Hence the elaboration of affective arrangements within activist
circles, the “climate fear taboo” can be broken, 62 legitimately expressing, transforming and
restructuring fears and other negative emotions, offering a “knowledge about the causes”
(advocated by Spinoza) of our affections. In spaces where negative affects are considered
legitimate and valid political experiences, they lead to specific forms of awareness,
interconnectedness, and collective agency. They open up new worlds and new ways of
struggling.
In the 70s, many have been reluctant to consider these practices as political practices
and have dismissed them as “therapy.”63 Indeed, naming personal emotions is insufficient and
can easily be integrated into the current neoliberal and therapeutic culture, leading to the
“psychologization” and “therapeutization” of social and political issues.64 It is striking, however,
that in both cases, the initiators of these methods explicitly opposed what they were doing to
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traditional therapy: “Consciousness-raising is not ‘therapy,’ which implies the existence of
individual solutions and falsely assumes that the male-female relationship is purely personal.”65
[Presenting our workshops as] just a matter of catharsis would suggest that, after owning
and sharing our responses to mass suffering and danger, we could walk away purged of pain
for our world. But that is neither possible nor adequate to our needs.66
While the wellbeing of participants was evidently at stake in these practices, their goal
was never personal healing in an unjust system: they were initiated to lead and sustain
commitments, rallies, and actions towards systemic change. As radical feminist Kathie
Sarachild wrote, “Our feelings will lead to our theory, our theory to our action, our feelings
about that action to new theory and then to new action.67 The two Women’s Pentagon Actions
against militarism in 1980 and 1981 gathered thousands of women and reflected this new way of
linking personal experiences and emotions with collective action: “We are gathering at the
Pentagon on November 17 because we fear for our lives. We fear for the life of this planet, our
Earth, and the life of our children who are our human future.” 68 During these gatherings,
protestors went through multiple stages, called “mourning,” “rage,” “empowerment” and
“defiance,” going from rituals, weaving and blockades. Fear was acknowledged and considered
as a starting point for political action. Sad passions, and emotions were not only considered as
epistemologically valuable, but they also became components of a new way of doing politics,
beyond the “standing and declaring” of conventional gatherings.69
Many were able to grieve in ways that have never been done before in a political
demonstration. Usually when you’re in a space like that it’s really hard to let go with whatever
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you’re feeling […] we made a space to deal with those needs usually filled only by close friends
and too often, outside their political context.70
Besides their instrumental use for politics, these workshops and gatherings can be
conceived as micropolitical interventions towards embedded, affected, caring and still
empowered subjectivities. A consciousness-raising participant recalls: “That night I began to
realize that I needed and wanted to be part of something larger and stronger than myself.”71
That is all the more true for the despair and empowerment sessions, in which one is invited to
recognize pain and grief for other entities, which is just the illustration of our interconnection
with them. Indeed, Macy writes that we reach “a new level of social consciousness” when we
recognize the larger web within which we act.72 “Anger is anger on behalf of others as well as
ourselves. We find a guilt that is not personal blame, but a kind of collective culpability, as a
society and even a species.”73
As participants “encounter dimensions of feeling that extend far beyond the personal
ego with its separate needs and wants,”74 their self–perception changes. Consciousness-raising
groups, and despair and empowerment groups produced collective agency.
More research needs to be done concerning the spaces, practices, and emotional stances
necessary to, on the one hand, sustain resistance and, on the other hand, extend our perception
capacities. Affective arrangements like the ones I described can offer a partial answer to the
crisis we find ourselves in, increasing our awareness of our embeddedness in the web of life.
They show that social movements do not only emotionally “react” to events, or instrumentalize
others’ emotions, but can effectively reflect, experience and use their own affections for
emancipatory politics. Contemporary feminist scholars, activists and collectives have actively
continued this tradition, be it in the Chicago “Feel Tank”75 (and their famous parades of the
politically depressed) or by theorizing the key role of affective dissonances for feminist
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reflexivity and solidarity.76 Interestingly, in recent climate activism, XR has been using tools
very reminiscent of the feminist techniques I just described, be it in their emotional debrief
sessions, or in their climate grief sessions, using a quite unusual approach for mobilizing inertia,
fear and despair as drivers of change.77

CONCLUDING REMARKS : TAKING FEAR SERIOUSLY
I have shown that in an era where feelings of fear, hopelessness and powerlessness
spread, providing fertile ground for reactionary politics, we must pay more attention to the
micropolitical, affective implications of our catastrophic times. Against the frameworks offered
by hegemonic approaches in political theory (sad passions and fear as paralyzing devices), I
have argued that recognizing the ambivalence of fear and other sad passions in political
movements is an important step towards a better understanding of political agency in the age
of climate chaos. In 2014, the Institute for Precarious Consciousness, a militant research
collective based in the UK, called for “new tactics and theories to combat anxiety”78 . Drawing
on consciousness raising, they called for local forums, where people would share,
depersonalize, depathologize, and repoliticize their anxieties. Inheriting from feminist
practices and writings allows us to take fear seriously, and to conceive of affected and frightened
politics in a very different, and more promising way, than traditional accounts in political
theory. The examples I used invite us to question the emancipatory nature of given affective
arrangements, instead of holding to the “sad passions” versus “joyful passions” dichotomy. They
trace an emancipatory path for affects usually considered debilitating and easy to manipulate.
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The lesson to be drawn from the current crisis, is that the relation between knowing and
acting is not a linear one,79 and that ethical principles can’t be reduced to a set of theoretical
doctrines. As Félix Guattari wrote in 1989, “if the greening is to develop beyond the superficial
level allowed by the consumeristic selves manufactured by the various micropowers
maintaining integrated world capitalism, new modules of subjectification must be created.”80
Yet, it is not exactly clear what these “new modes of subjectification” would exactly encompass.
As Jane Bennett puts it: “the bodily disciplines through which ethical sensibilities and social
relations are formed and reformed are themselves politics and constitute a whole
(underexplored) field of micropolitics without which any principle or policy risks being just a
bunch of words.”81
We get closer to the underanalyzed field of micropolitics, when we look at the practices
I mentioned. We can only agree with Stephanie Erev, when she writes that “micropolitical
interventions are not sufficient on their own”: they will stop neither the fossil fuel industry nor
climate denialists. However, they contribute to a larger assemblage of tactics for transformation
notably because they efficiently counter “the tendency to understand and experience ourselves
as self-contained and closed off from one another and the world we share in common.”82 As
such, they constitute a partial answer to the loss of agency constitutive of our era.
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